CHAPTER 21.

ROBERT M. KUNOVICH

RELIGION AND STATE:
AN EXAMINATION OF ATTITUDES
TOWARD THE CATHOLIC CHURCH

The separation of church and state is a contentious issue at the forefront of
national politics in many countries, including Poland. Poland provides an
interesting case for examining attitudes toward the separation of church and
state because of the Catholic Church’s prominent role in the preservation of
the Polish nation through many difficult periods, such as partition, as well as
its more recent involvement in national politics over issues including abortion
and religious education. Many have argued that the Catholic Church has overstepped its bounds to further its own ideology in the face of eroding popular
support. Despite this, there are still many individuals who favor an expanded
role for the Polish Catholic Church. In this chapter, I examine people’s beliefs
about the influence of the Catholic Church on politics. Recent scholarship on
religious nationalism provides the framework for the chapter. My goal is to
identify individual characteristics associated with a desire for the greater influence of the Catholic Church on political decisions of the Polish state.

Theoretical Background
Polish national identity is intimately linked with Roman Catholicism. Byrnes
(1996) attributes this linkage to, among other factors, the role of the Catholic
Church in protecting Polish national identity over the past 200 years amid
partition, occupation, and domination (see also Eberts 1998; Juergensmeyer
1994: 135–137; Schanda 2003). Some Polish nationalists even “idealize
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Poland as the Christ among nations, crucified and buried” (Modras 1996:
170; see also Byrnes 1996).
During the communist period, there existed both “conflicts and coexistence” between the Polish Catholic Church and the regime (Eberts 1998:
818). Immediately following World War II, the Polish Catholic Church, like
many other churches throughout Eastern Europe, resisted efforts to curtail its
influence. Marody (1997) suggests that the Polish Catholic Church began to
engage in active opposition following Pope John Paul II’s first visit to Poland
as pope in 1979 and the development of Solidarity in 1980. Eventually, the
communist regime came to rely on the Church to maintain stability and to
facilitate negotiations with Solidarity (Eberts 1998; Marody 1997). The
Church, thus, increasingly built political influence during the communist
period. This influence ultimately led to the passage of several statutes pertaining to the relationship between the Church and state immediately before
the collapse of the communist system (e.g., the Statute on Freedom of
Conscience and Creed, the Statute on Social Insurance of Clergymen, and the
Statute on the Relationship Between the Catholic Church and the State—see
Eberts 1998: 820). With the collapse of the communist regime in 1989, the
Church became the most powerful institution in Poland (Eberts 1998).
Throughout the 1990s, the Church pushed its own agenda on a variety of
political and social issues including religious education in public schools and
abortion. It has also been an active participant in various presidential and parliamentary elections and has actively advocated for Christian values in the
Polish media (for a review, see Byrnes 1996; Eberts 1998; Korbonski 2000).
Public opinion polls suggest, however, that many individuals opposed the
Church’s positions on these issues (Byrnes 1996; Eberts 1998; Korbonski
2000). The polls also suggest that an overwhelming majority of Poles do not
support the active involvement of the Church in politics (see Byrnes 1996:
433; Eberts 1998: 828, 830).
A similar pattern of responses emerges within the Social Structure in
Poland data—for example, about 59 percent of respondents agree or strongly agree that the Church has too much influence on the political decisions of
the state in 1998 (see Table 21.1). This figure drops to 49.5 percent in 2003.
On the other hand, 23.6 percent and 29.5 percent disagree or strongly disagree that the Church has too much influence on the political decisions of the
state, respectively, in 1998 and 2003. Based on these figures, it is clear that
the separation of church and state is a contentious issue. How can we account
for people’s attitudes toward the influence of the Church on the political decisions of the state? In particular, who are the individuals who desire more
influence for the Catholic Church?
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Table 21.1. Frequency Distributions: The Catholic Church Has Too Much Influence
on Political Decisions of the State (%)
1998

2003

Strongly agree

25.9

19.3

Rather agree

33.2

30.2

Neither agree nor disagree

17.4

21.2

Rather disagree

16.8

20.1

Strongly disagree
Total
N

6.8

9.2

100.0

100.0

1,315

1,302

Juergensmeyer provides at least three explanations for why some individuals reject the separation of church and state (i.e., secular nationalism) and
favor a more intimate link between religion and state (i.e., religious nationalism). First, he suggests that religious leaders attribute moral decline in society to secular ideals and institutions (1994: 21). In other words, religious
nationalists implicate secular governments in the decline in morality as indicated by the availability of legal abortions, increasing divorce rates, and the
prevalence of violent crime, suicide, drug abuse, indecency in the media, and
premarital sex. Juergensmeyer (ibid.) argues that the state’s ability to balance
competing interests on such issues is viewed by some as an inability to stand
up for morality and the truth.
Religious nationalism, according to Juergensmeyer (1994), is an alternative to and competitor with secular nationalism. Both are referred to as “ideologies of order” (Juergensmeyer 1994: 30–35)—that is, both religious and
secular nationalism “provide the authority that gives the social and political
order its reason for being” (31). The major difference between these competing ideologies pertains to the ultimate source of authority for the existence of
the state—a social contract based on individual rights or the principles of religion. Religious nationalists would argue that politicians should not balance
competing interests; rather they should stand up for the moral alternative
where morality is determined by religious principles.
The remaining explanations for the rejection of secular nationalism in
favor of religious nationalism are related to the performance and legitimacy
of secular institutions. Juergensmeyer (1994: 24) argues that there has been
a decline in the legitimacy of secular political and social institutions.
A politically legitimate government is traditionally understood as one that
operates according to basic democratic principles and one that is accountable
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to the will of the people. Political scandals, the exclusion of citizens from the
political process, and corruption among secular governments, then, lead to
support for religious nationalism. Additionally, Juergensmeyer (1994) argues
that many believe that “secular institutions have failed to perform . . . [with
respect to] . . . political freedom, economic prosperity, and social justice”
(23). Factors, such as economic hardship and social inequality, then, erode
support for the separation of church and state. Religious nationalism is seen
as a viable alternative.
Similar arguments have been used to explain support for religious nationalism in Poland. Marody (1997), for example, argues that religious fundamentalism is a response to the increasing secularization and privatization of
religion in modern societies—in other words, it is “one of the responses to
the ‘homelessness’ of the modern mind” (310). She suggests that Christian
religious fundamentalists, such as the “Church militants” in Poland, seek to
remake society in line with religious principles while retaining the advancements of modern society.
Many scholars make a distinction between the “Open Church” and the
“Closed Church” in Poland (Eberts 1998; Korbonski 2000; Marody 1997;
Michlic 2004). This division reflects real differences within the Church hierarchy and Catholics with respect to ecumenism and the Church’s proper role
in the state. For members of the “Closed Church:”
the democratic−liberal order is simply another form of totalitarianism
aimed at the destruction of Christianity. Therefore, the fundamental duty
of the Catholic Church in Poland should be to condemn modern civilization and build an alternative based on truly Christian values. One can find
elements of this vision in both the public announcements of the clergymen from various rungs of the Church’s hierarchy and in the opinions of
ordinary Catholics. (Marody 1997: 309)
Similarly, Byrnes suggests that the Church’s motivation has been to foster change beyond the borders of Poland—that is, “they want an authentically Catholic Poland to serve as an instrument of the re−evangelization of the
Orthodox East, and as a spiritual and moral exemplar to the secular West”
(1996: 434). The motivation for such a change is rooted in individuals’
attempts to provide a moral foundation for society and is evidenced by the
Church’s active involvement in fighting abortion rights, introducing religious
education in public schools, and fighting for respect for Christian values in
the popular media (see Korbonski [2000] for a review of these issues).
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Hypotheses
The purpose of this chapter is to examine people’s beliefs about the influence
of the Catholic Church on politics. I am particularly interested in identifying
factors that contribute to religious nationalism or a desire to more intimately
link Church to state. Individuals will favor a stronger role for the Catholic
Church who:
1. Oppose the reliance on mutual concessions in politics (Morality),
2. Question the legitimacy of political institutions (Legitimacy), and
3. Negatively evaluate the performance of secular institutions in the political, economic, and social realms (Performance).

Methodology: Data, Measurement, and Analysis
Data
I use data from the 1998 and 2003 waves of the Social Structure in Poland
data to test these hypotheses. I estimate separate models to predict the extent
to which respondents believe that the Catholic Church has too much influence on political decisions of the state in 1998 and in 2003. I do not explicitly model the change in attitudes from 1998 to 2003 because of the political
changes caused by the 1997 and 2001 parliamentary elections. Specifically,
Solidarity Election Action (AWS) prevailed in the 1997 parliamentary elections (replacing the Democratic Left Alliance and Polish Peasant Party).
Solidarity Election Action is an electoral coalition that is “a standard bearer
for the Catholic right” (Wenzel 1998: 139; see also Ka−Lok Chan 1998 and
Korbonski 2000). Korbonski (2000) argues that the victory of Solidarity
Election Action in 1997 was viewed as a victory for the Catholic Church. The
Democratic Left Alliance (SLD), a post−communist party with a strained
relationship with the Catholic Church, prevailed in the September 2001 parliamentary elections. Finally, Aleksander Kwasniewski, from the Democratic
Left Alliance, won both the 1995 and 2000 presidential elections. Thus, any
change in attitudes regarding the extent of the political influence of the
Church is likely a result of the change in government.
I limit the analyses to those who identify as Catholics during both the
1998 and 2003 waves. Exploratory analyses (not shown) demonstrate that
members of other religious groups, those without religion, former Catholics
(i.e., Catholics in 1998, but not in 2003), and new Catholics (i.e., those who
are not Catholic in 1998, but are Catholic in 2003) are more likely to state
that the Catholic Church has too much influence on the political decisions of
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the state compared to long−time Catholics. These groups, however, are very
small in number and the important control variable, frequency of religious
attendance, is available only for Catholic respondents.

Measurement
In order to compare the results across waves, I include only variables
available in both the 1998 and 2003 surveys. Thus, unless noted below, the
questions are identical for both waves of data. Despite this, a few of the
relationships are expected to differ across time. I note these differences
below. I do examine the effects of other indicators that are unique to 1998
and 2003. These measures are discussed later in the chapter.
Dependent variable. One statement measures the respondent’s beliefs
about the influence of the Catholic Church on politics: The Catholic Church
has too much influence on the political decisions of the state. Response
choices include: strongly agree, rather agree, neither agree nor disagree,
somewhat disagree, and strongly disagree. I assigned the highest score to the
strongly disagree category. Thus, a high score represents a desire for greater
influence of the Church on the political decisions of the state, or, in other
words, religious nationalism.
Predictor variables. The existing literature suggests several possible
explanations for support for the greater influence of religion on politics.
These include an inability of politicians to stand up to the truth in the face of
competing interests, a legitimacy crisis of political and social institutions, and
the failed performance of secular institutions.
I measure people’s attitudes toward the truth and competing interests with
one variable: In politics, mutual concessions are the best way of solving problems (strongly agree, somewhat agree, neither agree nor disagree, somewhat
disagree, and strongly agree). Those who strongly disagree with this statement should strongly disagree that the Catholic Church has too much influence on the state. Allowing mutual concessions would suggest weakness and
an ability to stand up to a moral standard established by religious principles.
I measure people’s attitudes toward the legitimacy of political institutions
with one question: Do you think that the conflicts between those in power and
others are very strong, somewhat strong, somewhat weak, or very weak?
I define legitimacy as perceptions that the government follows the rule of law
and the will of the people. Perceptions of conflicts between those in power
and others thus reflect political illegitimacy. In 2003, those who answer very
strong should strongly disagree that the Catholic Church has too much influence on the state. The expected relationship is more complicated in 1998.
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President Kwasniewski, a member of the Democratic Left Alliance, was
president in 1998. The parliament, however, was dominated by Solidarity
Election Action, which had close ties to the Church. Thus, a respondent’s
answer in 1998 likely depends on who they define as being in power.
Because of Solidarity Election Action’s success in the 1997 elections,
I expect that those who answer that conflicts are very strong should strongly
agree that the Catholic Church has too much influence on the state. Thus,
I predict a different relationship in 1998 compared with 2003 because of the
composition of the national parliament.
I measure people’s attitudes toward the performance of secular institutions
with several variables covering personal economic conditions and societal economic, political, and social justice conditions. These variables include:
Personal economic conditions: In the past twelve months, were there any
major financial problems in your household regarding the following items:
food, utilities, cultural items, leisure time (including vacation), medical care,
education (yes, no)? I created an index by averaging the responses to these
six questions. Respondents are included if they have a valid answer to at least
one question. The index ranges from 0 to 1 with a mean of 0.38 and
a standard deviation of 0.35. Those with more financial problems should
strongly disagree that the Catholic Church has too much influence on the
state.
Societal economic conditions: Do you think that the current economic
system in Poland functions very well, quite well, quite badly, or very badly?
Those who answer very badly should strongly disagree that the Catholic
Church has too much influence on the state.
Political conditions since 1997: Do you think that changes introduced in
Poland after 1997 [that is after AWS and the coalition governance] brought
a majority of the people only gains, more gains than losses, the same gains
and losses, more losses than gains, or only losses? Those who answer only
losses should strongly agree that the Catholic Church has too much influence
on the state. This prediction is, again, related to the composition of the
national parliament in 1998.
Political conditions since 2001: Do you think that changes introduced in
Poland after 2001 [that is after SLD and the coalition governance] brought
a majority of the people only gains, more gains than losses, the same gains
and losses, more losses than gains, or only losses? Those who answer only
losses should strongly disagree that the Catholic Church has too much influence on the state.
Social conditions: In Poland, differences in people’s incomes are too
large (strongly agree, somewhat agree, neither agree nor disagree, somewhat
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disagree, or strongly disagree). Those who answer strongly agree should
strongly disagree that the Catholic Church has too much influence on the
state.
Control variables. Control variables include the frequency of church
attendance and age. I controlled for sex, education, and household income per
capita in preliminary models, but none of these variables is related to attitudes toward the influence of the Catholic Church in politics.

Analysis
I utilize ordinal regression because the dependent variable is measured at the
ordinal level. Ordinary least squares regression is inappropriate for ordinal
outcomes because we cannot assume that the residuals are normally distributed. This assumption is required to use inferential statistics (i.e., to test the
statistical significance of the estimated slope coefficients). Ordinal regression
utilizes a link function to transform the predicted value for the dependent
variable so that it lies within a given interval. Because the variable is ordinal,
the link function transforms cumulative probabilities into cumulative logits
where proportional odds are assumed—that is, the effect of X on the logged
odds of answering in category 1 versus categories 2, 3, 4, or 5 is the same as
the logged odds of answering in category 1 or 2 versus categories 3, 4, or 5,
and so on.

Results
Equivalent Models
Overall, many individuals believe that the Catholic Church has too much
influence on the political decisions of the state—59.1 percent and 49.5 percent of respondents agree or strongly agree in 1998 and 2003, respectively
(see Table 21.1). These percentages are lower than those found in other public opinion data from the 1990s (see Byrnes 1996: 433; Eberts 1998: 828,
830). On the other hand, 23.6 percent and 29.3 percent of respondents disagree or strongly disagree that the Catholic Church has too much influence
on the political decisions of the state in 1998 and 2003, respectively. Not surprisingly, more individuals disagree in 2003 than in 1998 that the Church has
too much influence. This change likely reflects the electoral shift occurring
in 2001 in which the Democratic Left Alliance replaced the more
Church−friendly Solidarity Election Action. This interpretation is supported
by additional data presented in Table 21.2, which suggest more perceived
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conflict between believers and nonbelievers in 1998 than in any other period,
including 2003 (see Table 21.2).
Table 21.2. Frequency Distributions: Conflicts Between Believers and Nonbelievers (%)
1988

1993

1998

2003

2.2

5.9

8.4

5.1

Serious

12.7

20.1

22.8

16.1

Rather mild

38.6

35.1

43.8

42.5

Very serious

Nonexistent

46.5

38.8

25.1

36.3

Total

100.0

100.0

100.0

100.0

N

370

1,059

1,293

1,308

Results of the multivariate ordinal regression models (presented in Table
21.3) investigate the sources of these differences separately in 1998 and
2003. The first hypothesis suggests that those individuals who oppose the
reliance on mutual concessions in politics will favor a stronger influence of
the Catholic Church on the state. These individuals attribute mutual concessions to the weakness of political leaders in standing up to the truth in the face
of competing interests. Given this prediction and the coding of the variables,
the expected direction of the coefficients for both 1998 and 2003 is positive.
Results from both 1998 and 2003 support this hypothesis. A significant difference is found for two categories in 1998 and for one category in 2003 (for
example, somewhat agree compared with the reference category of strongly
agree). When the mutual concessions variable is treated as a continuous variable, the single coefficient is positive and significant in both 1998 and 2003
(results not shown). The results presented in Table 21.3 provide more information about differences between the categories of the variable and are more
appropriate given the level of measurement of the variable.
The second hypothesis involves the relationship between perceptions of
political legitimacy and the influence of the Catholic Church on the state.
Separate predictions were made for 1998 and 2003. Given the close relationship between Solidarity Election Action and the Catholic Church, it was predicted that those who question the legitimacy of political institutions in 1998
would be more likely to agree that the Catholic Church has too much influence on the state (thus a negative relationship is expected). There is some
support for this prediction—for example, the odds of strongly disagreeing
that the Catholic Church has too much influence on the political decision of
the state are 54 percent lower for individuals who state that the conflicts
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Table 21.3. Beliefs about the Influence of the Catholic Church on Political Decisions
of the State: Ordinal Regressions for 1998 and 2003
1998
logged odds SE

2003
odds logged odds SE

odds

The truth and competing interests
Mutual concessions are the best
way of solving problems
Strongly agree (reference)
Somewhat agree
Neither agree nor disagree
Somewhat disagree
Strongly disagree
Legitimacy

0.28*
0.71*
0.08
0.89

0.13
0.22
0.25
0.56

1.33
2.04
1.09
2.43

0.13
0.45*
–0.03
0.74

0.12
0.19
0.28
0.42

1.14
1.57
0.97
2.10

–0.49
–0.45
–0.79*

0.36
0.35
0.36

0.61
0.64
0.46

–0.16
–0.06
0.10

0.46
0.44
0.44

0.85
0.94
1.11

0.30
0.13
–0.04
0.16

0.16
0.15
0.17
0.21

1.34
1.14
0.96
1.17

–0.06
–0.09
–0.04
–0.38

0.17
0.14
0.15
0.21

0.94
0.91
0.96
0.68

–0.04
–0.30
–0.41
–0.40

0.86
0.86
0.86
0.87

0.96
0.74
0.67
0.67

0.07
0.16
0.14

0.27
0.20
0.12

1.07
1.17
1.15

–0.57
–1.02*
–1.34*
–1.57*

0.46
0.45
0.46
0.50

0.56
0.36
0.26
0.21

–0.44
–0.38
–0.32
–0.57

1.30
1.28
1.28
1.29

0.65
0.69
0.73
0.56

Conflicts between those in
power and other are:
Very weak (reference)
Somewhat weak
Somewhat strong
Very strong
Performance of secular institutions
Major financial problems in the
past twelve months
First quintile (reference)
Second quintile
Third quintile
Fourth quintile
Fifth quintile
Current economic system functions
Very good (reference)
Quite good
Neither good nor bad
Quite bad
Very bad
Changes introduced after
1997/2001 brought a majority
Only gains (reference)
More gains than losses
The same gains and losses
More losses than gains
Only losses
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2003
odds logged odds SE

odds

2.66
1.54
1.03
0.67

Differences in people’s incomes
are too large
Strongly disagree (reference)
Disagree
Neither disagree nor agree
Agree
Strongly agree
Control variables
Age in years
Frequency of church attendance
Never (reference)
Once a month or less
Once a month to once a week
Once a week
More than once a week
Threshold 1
Threshold 2
Threshold 3
Threshold 4
–2 log likelihood
x2 (df)
Cox and Snell pseudo−R2
Nagelkerke pseudo−R2
McFadden pseudo−R2

–0.79
–0.32
–0.81
–0.81

0.50
0.49
0.43
0.42

0.46
0.73
0.45
0.45

0.01

0.00

1.01

0.01*

0.00 1.01

0.52
0.84*
1.38*
2.05*

0.32
0.32
0.30
0.37

1.68
2.31
3.96
7.77

0.25
0.91*
1.13*
2.25*

0.29
0.29
0.27
0.34

–2.02
–0.42
0.48
2.03
3,117.10
175.23 (28)
0.15
0.15
0.05

1.05
1.05
1.05
1.05

0.98
0.43
0.03
–0.40

–0.75
0.85
1.76
3.28

0.88
0.85
0.82
0.81

1.29
2.49
3.10
9.47

1.61
1.61
1.61
1.62

3,529.18
141.61 (27)
0.11
0.12
0.04

Note: High scores on the dependent variable reflect a desire for a stronger link between church
and state.
*p < 0.05 (two−tailed).

between those in power and others are very strong. Given the strained relationship between the Democratic Left Alliance and the Catholic Church, it
was predicted that those who question the legitimacy of political institutions
in 2003 would be more likely to disagree that the Catholic Church has too
much influence on the state (thus a positive relationship is expected). Results
suggest that these coefficients are not significantly different from zero.
The third hypothesis predicts that those individuals who negatively evaluate the performance of secular institutions will favor a stronger influence of
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the Catholic Church on the state. I examine the performance of secular institutions in the areas of the economy, politics, and social justice. Neither an
individual’s personal economic situation nor his or her evaluation of the current economic system influences his or her attitudes toward the influence of
the Catholic Church. Moreover, attitudes toward the influence of the Catholic
Church are also independent of perceptions about the differences in people’s
incomes. The only performance variable that is related to attitudes toward the
influence of the Church is the political change question in 1998. The negative coefficients in 1998 suggest that those individuals who view the political changes introduced in 1997 in a negative light (i.e., the election of
Solidarity Election Action) are more likely to declare that the Church has too
much influence on the political decisions of the state.
Additional analyses (not shown) suggest that there are relationships
between voting behavior and both attitudes toward political change and the
influence of the Catholic Church on the state. For example, those individuals
who voted for SLD in the 1997 parliamentary elections are more likely to
view the political changes introduced in 1997 (i.e., the defeat of SLD by
AWS) in a negative light and to state that the Catholic Church has too much
influence on the state. On the other hand, those who voted for AWS in 1997
are more likely to view the political changes introduced in 1997 in a positive
light and to state that the Catholic Church has too little influence on the state.
A similar set of relationships is found in 2003.
Finally, results for the control variables suggest that older respondents
and respondents who attend Church services more frequently are more likely to disagree that the Catholic Church has too much influence on the political decisions of the state.

Alternative Models
Several additional indicators of political legitimacy are available separately
in 1998 and 2003. In 1998, respondents were asked the extent to which they
agree or disagree that citizens can influence the government. In 2003, respondents were asked to evaluate changes in the levels of corruption in the past
three years. These additional indicators are, on the face of it, better indicators
of political legitimacy than the conflicts variable because they refer to more
specific conditions at the heart of political legitimacy. I present results from
two additional ordinal regression models, one for 1998 and one for 2003, to
examine the relationships between these variables and attitudes toward the
influence of the Catholic Church (see Table 21.4). I control for all other variables in these models.
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Individuals who negatively evaluate their ability to influence government
should desire a stronger influence of the Church on the state. The expected
direction of the coefficients is positive. Results support this prediction—
individuals who perceive that citizens are unable to influence the government
are more likely to state that the Church has too little influence on the political
decisions of the state. Corruption also appears to be an important factor. In
2003, those individuals who perceive that corruption has increased in the past
three years (i.e., from 2001 to 2003—overlapping with the rule of the
Democratic Left Alliance) are much more likely to strongly disagree that
the Church has too much influence on the state. The odds of strongly
disagreeing, for example, are forty−one times higher for those who claim that
the level of corruption has increased very much. In sum, legitimacy appears
to be an important consideration when evaluating the separation of church
and state.
Table 21.4. Beliefs About the Influence of the Catholic Church on Political Decisions
of the State: Ordinal Regressions for Alternative Indicators for 1998 and
2003
Logged odds

Standard error

Odds

Agree

0.48

0.26

1.61

Neither agree nor disagree

0.84*

0.29

2.32

Disagree

0.53*

0.25

1.71

Strongly disagree

0.47

0.26

1.61

Somewhat decreased

3.54*

1.15

34.51

Remained the same

3.57*

1.09

35.56

1998 (n = 1,061)
Legitimacy
Citizens can influence the government
Strongly agree (reference)

2003 (n = 1,091)
Legitimacy
Level of corruption in past three years has
Decreased very much (reference)

Somewhat increased

3.67*

1.09

39.13

Increased very much

3.71*

1.09

40.99

Note: I control for all indicators from the previous model.
*p < 0.05 (two−tailed).
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Conclusions
The purpose of this chapter is to examine possible correlates of support for
the greater influence of the Polish Catholic Church on the political decisions
of the state. Recent scholarship on religious nationalism provides the theoretical framework. Using this literature, I developed three hypotheses that
focus on the morality, legitimacy, and performance of secular political institutions. Results provide the strongest support for the first two hypotheses.
That is, individuals who oppose the reliance on mutual concessions in politics and individuals who question the legitimacy of political institutions (due
to perceived conflicts between the ruling elites and others, an inability to
influence government, and corruption) are more likely to favor a stronger
influence of the Church on the state. Thus, the analysis succeeds in identifying several sources of support for the greater influence of the Polish Catholic
Church on the political decisions of the state.
A review of the results of this analysis suggests that corruption is the most
important factor for determining one’s level of support for the greater
influence of the Catholic Church on the political decisions of the state.
Although there are no standardized coefficients in ordinal regression to
evaluate the comparative strength of different variables, the sheer magnitude
of the odds ratios suggest that corruption is highly relevant. This result is not
terribly surprising given recent corruption scandals in Poland—for example,
the Rywin affair and Orlengate. These scandals, which involve corruption in
the media and energy sectors and which became public before the collection
of these survey data in 2003, have implicated top governmental officials and
led to the success of the Law and Justice Party (PiS) in the 2005
parliamentary elections.
Previous research on political behavior in Poland suggests that protest
voting (i.e., switching one’s vote over successive elections to an opposition
party) was common in the 1993 parliamentary elections (Kunovich 2002).
Those individuals who were most affected by the economic transition reacted
by switching their vote from a non–post−communist party in 1991 to
a post−communist party in 1993. This victory of the left was interpreted as
a return to class−based voting (whereas previous elections in Poland were
ideological, that is, removing former communists from power). We have
witnessed another dramatic parliamentary election in 2005. While the 1993
elections have been referred to as a turn to the left, the 2005 elections appear
to be a turn to moral values. The Law and Justice Party, whose platform
included a promise to fight corruption and to support Christian values,
trounced SLD by winning 27 percent of the vote (compared with 11 percent
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for SLD). Thus, recent elections in Poland (as well as in the United States)
demonstrate that moral values provide a strong rallying cry for voters. These
elections will, no doubt, lead to a stronger link between the Church and state
in Poland.
The results of this analysis also suggest that attitudes toward the performance of secular institutions are unrelated to attitudes toward the Catholic
Church and its influence on the state. One possible explanation for this result
pertains to the recent actions of the Catholic Church in Poland. Specifically,
the Catholic Church has been battling the state over issues such as abortion,
education, and respect for Christian values in the media. One could make the
argument that these are primarily cultural issues. Thus, it is possible that people believe that the Catholic Church cannot do much to improve the economy, reduce income differences, and so on (or that the Catholic Church is not
interested in doing so). As a result, they are no more likely to state that the
Catholic Church has too little influence on the political decisions of the state.

